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carried, man would never have experienced want or suffering
or death.1 The error of Adam, or rather the act of Eve, made
it necessary for God to alter his scheme, and to bring death
into the world. " The woman was the first sinner," says Ben-
Sira, " and through her we all die." Man was cast out of Para-
dise and deprived of the fruit of the Tree of Life ; therefore
he became mortal. It was long before the imagination of Israel
could conceive of any remedy for this disaster.
The early Israelites 2 before the Jahwisin of the Old Testa-
ment had been, established, believed in the survival of the
double, either in the tomb or in the land of Sheol; or rather,
they believed, fantastic and contradictory as it may appear,
that it survived in both places at once.3 Even in the period
of Jahwism the Jewish conception of Sheol never became very
clear or consistent.4 Men knew only that it was a region under
the earth, deeper even than the ocean-bed, among the roots of
the mountains ; and also that it was not a pleasant dwelling-
place, at least from the point of view of the living. Job
(x. 20-2), for instance, describes it thus : " Are not my days
few ? Grant me then a little breathing space before I go whence
I shall not return, even to the land of darkness and the shadow
of death ; a land of darkness and desolation,, and of the shadow
of death, without any order, and where the very light is as utter
darkness." It was an abode of night and silence, according to
the Psalmist (Ps. xciv. 17) 5: " Unless the Lord had been my
help, my soul had quickly dwelt in silence." And Daniel (xii. 21)
describes it as the land of dust: " And many of them that sleep
in the dust of the earth shall awake." Sometimes Sheol is imagined
as an immense necropolis in which each of the dead has his
tomb, and where every dead monarch in his royal sepulchre is
surrounded by his silent subjects.6 At other times the image
seems to be that of a city or palace lying behind locked gates 7
—perhaps those gates of hell which shall not prevail against
the Church (Matt. xvi. 18)—where each retains his rank on
1	On the other hand, when God is supposed to be talking to Adam in
Gen. iii. 9, he presents death rather as the necessary consequence of man's
origin—he came out of the dust, and to dust must he return.    The two
theories can he reconciled by the belief that by absolute obedience man is
able to triumph over his nature.    Moreover, the Scriptures offer examples
of men who did not die, such as Enoch and Elijah (Gen. v. 24 ; 2 Kings
ii.).
2	For ideas of a future life in Semitic religions, see bibliography in
CCXCVIII, 190, n. 2.
3	LVI, Index under Sheol	4 LVT, 205.
5 Cf. Ps. cxv. 17.	6 Ezek. xxxii. 18-32 ;   Isa. xiv.  11.
7 Isa. xxxviii. 10 ;   Ps. ix. 14 ;   Job xxxviii. 17 ;   Wisdom xvi. 13 ;
Psalms of Solomon, xvi. 2.
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